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Plethon Sings the Virtues: The Organization
of the Specific Virtues in the Laws

Bruce MacLennan

The Specific Virtues

In the early fifteenth century Georgios Gemistos Plethon’s Book of
Laws (Nopwv cvuyypagn) described a complete Neopagan theology and
religious practice based in Neoplatonism. Although much of the book
was burned by Georgios Scholarios, the future Patriarch Gennadios II of
the Orthodox Church, among the surviving parts are 27 hymns, each
exactly nine hexameters long, for various liturgical purposes.! These
comprise two perennial hymns, thirteen monthly hymns, six sacred
hymns (for the monthly holy days), and six daily hymns, which are sung
on the six secular days of each week of his liturgical calendar. In another
work, his treatise On Virtues (Ilepi dpetdv), Plethon describes a system
of twelve specific virtues in three ranks within the cardinal virtues (thus
defining a scala virtutum), as shown in this table:?

Prudence Justice Fortitude Self-control
(Ppovnoic) (Awaroovvn) (Avopeia) (Zoepoocivy)
religiousness piety high spirit humility
(BeocéPerar) (6610TNC) (edyoyio) (uetptoTe)
science citizenship nobility liberality
(pvown) (moltein) (yevvouotng) (8hevbeproTng)
good council goodness gentleness orderliness
(evPovAia) (xpnotoT™NC) (mpadTNC) (KoooTNC)

! Plethon, Laws I11.35 [202-226]. Citations to the Laws are by book and chapter
number in Plethon’s text and by page and (sometimes) line number in the
Alexandre (1858) edition. Translations are my own.

2 Based on Plethon, Virtues, B.14 [14—15]. Citations to Virtues are by section and
by page number and (sometimes) line number in the Tambrun-Krasker (1987)
edition. Translations are my own.




190 Platonism and its Heritage

Although he does not state a general ranking principle, it appears the
highest rank addresses divine matters, the middle addresses the world,
and the lowest addresses the individual. He also presents the order in
which a person should acquire the specific virtues: generally, although
not entirely systematically, from the lowest rank of the lowest cardinal
virtue (self-control) to the highest rank of the highest cardinal virtue
(prudence). In this chapter, I will demonstrate and explore the
systematic correlation between the daily hymns and the specific virtues,
and how the very systematic organization of the daily hymns in the later
Book of Laws (TAQ 1452) confirms an apparent correction of the ranks
of two specific virtues, which are exchanged in the earlier essay On
Virtues (TAQ 1439).

In his Laws Plethon says his ethics is based on Zoroaster and Plato,
but also the Stoics.® Munitiz (2015) describes it as “teaching distilled
from the Platonic dialogues, though with strong borrowings from the
Stoic tradition.” The Stoic influence is especially evident in the context
of their common deterministic cosmology. Alexidze (2017) observes
that Plethon’s ethics is more suited to the vita activa than that of most
Neoplatonists, such as Porphyry, which favor the vita contemplativa.
This is in accord with Plethon’s goal in the Laws: a reform of society,
including religion, based on Platonic philosophy. Thus his scala
virtutum is not a ladder we climb to free ourselves from ordinary
embodied life and to ascend toward an immaterial unitary One. Rather,
it is a hierarchy of norms to help us live our embodied lives and better
fulfill our essential function in the cosmos: to unite its immortal and
immortal parts for the harmony of the All, in accord with Zeus’
Providence and immutable Fate, as Plethon tells us.*

I. Specific Virtues in the Daily Hymns

Although Plethon does not say so explicitly, it is apparent that the six
daily hymns are devoted to the specific virtues ranked within each of the
three lower cardinal virtues, that is, justice, self-control, and fortitude.
According to Plethon these pertain to practical matters rather than to
contemplation, which is the focus of prudence. The first three hymns
address them in the order justice, self-control, fortitude, and the last

3 Alexandre (1858) 2. For a comprehensive discussion of his Virtues, see
Tambrun-Krasker (1987).

4 Laws 31 [122], 1I1.34 [140, 180, 182, 184, 194, 196]. Add. MS 5424, foll.
119v, 120v, 121v.
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three in the reverse order (fortitude, self-control, justice). In Plethon’s
sacred calendar, the secular days are numbered in ascending or
descending order in alternating weeks, and therefore the daily hymns are
sung in reversed order every other week. Because of the symmetric
order in which the hymns address the lower virtues, in every week the
virtues are addressed in the same order:

justice, self-control, fortitude, fortitude, self-control, justice.

It is also apparent that, although the specific virtues are not named in
these hymns, each of the daily hymns addresses the three specific virtues
belonging to a single cardinal virtue, devoting three verses to each. The
first three hymns pray that we not fall short of the specific virtues, and
each tristich begins Mr|. For example, the third daily hymn, focused on
fortitude, goes as follows:

Laws TI1.35 [224.1-11]
Hymn 24: Third Daily Hymn, Sung on Fourth Day.

O gods, don’t let those accidents that sometimes strike
my mortal part destroy me, knowing that my soul’s
immortal, separate from the mortal, and divine.

And do not let the troubles that with people come
disturb me while I exercise my liberty,

nor for some evil notion be in thrall to need.

And when it comes to me to bring about some good,
don’t let me spare my mortal part, but let me care

for my immortal soul to always be the best.’

The last three three daily hymns state the specific virtues as beatitudes,
in which each tristich begins "OABiog, 6c. For example, the fourth daily
hymn, which also addresses fortitude, is as follows:

> “Y uvog t€cc0peg Kol £iK0oTOG, EPMUEpimV TPiTOC, NUEPY AdOLEVOG TETAPTY. MN
ue koBonpoiey toyan, @ OBeol, Bvmtov €ugio / KabbdAlovoar £kdotote, £idoTa
afavatov pot / Ty yoynv, Bvnroio 8¢ yopiotny, ide Belov. / M1 6ca avOpdTmv
napa tpNyé’ amovtd, tovtéov / M1 pe tapdrtot undgv, éhevbepinv doxedvta, /
Mnd¢ kakfj i0€n ye ypeioot dovievovta. / Mrj, kadod mote givexa npfi&ot £Gy’ ue
fkov, / Ovntod &pod megdoiunv, GAL ¢ d0dvatdg ot/ H ye yoyn éodoa &piota
£Y01, LENOL gV
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Laws 111.35 [224.12-22]
Hymn 25: Fourth Daily Hymn, Sung on the Fifth Day.

Blest they who always care for their immortal soul

so that it be the best, and for their mortal part

are not concerned, not sparing it if it’s required.

Blest they who when some mortals, acting thoughtlessly,
attack, will never be enslaved to them, but hold

their soul with firmness, rising o’er that wickedness.
Blest they who do not grieve with bitter heart the luck
that’s heaven-sent, but bear it easily and mark

alone as good what lies in their immortal part.®

The hymns for justice and self-control address the specific virtues in
either ascending or descending rank, either ascending in the first group
of three hymns and descending in the second, or vice versa. In terms of
the classification in Virtues, the hymns addressing fortitude (quoted
above) are an exception, since they neither ascend nor descend through
the ranks of specific virtues. Based on the content and tight structure of
these hymns and on Plethon’s explanation of the specific virtues I
conjecture a correction to his classification of them in his essay On
Virtues, exchanging the ranks of two of the specific virtues within
fortitude (boldface in preceding table). The correction is a priori likely,
based on the definitions he gives of the somewhat arbitrary technical
terms he uses for the specific virtues, but is supported also by the tight
structure of the daily hymns. In addition the correction is supported by
a passage in Plethon’s “Morning Address to the Gods” in the Laws, in
which he prays that the gods grant us these virtues, which are described
but not named.” In this passage he goes through the cardinal virtues in
the order prudence, fortitude, self-control, justice (the order of the last
three agreeing with the hymns), but in each of them he prays for the
specific virtues in the same order as they are addressed in the daily
hymns. I propose that the correct organization is that reflected in the

6 “Yuvog mévie kol €ikootoc, EQMUepi@V TETOPTOC, MUEPY GOOUEVOS TEUTTY).
"OMGloc, © kev £fic woyfic uén ddavarolo / Aidv, dmwg O¢ kaAliom) tedéfor,
Bvntod 8¢ / M| mavu tot kndntat, fiv 8¢ 06N, kal aeedén. / "'OABLog, 0G Ke BpotdV
101g Tt TANocovoy Eovtov / Mimote doviol dyvopovéovoty: Exwov 6& yoyny /
Atpepé’ antog, keivov Tig kaking mepiein. / 'OAG0g, 6¢ K’ €ml dotpovinot Toynot
un avtog / Poymv dlyén mikpotépnot, eépn o€ 1€ peia, / Ev 1@ avtéov. dbovat
[uévov] €c0Lov Opilmv.

7 Laws T11.34 [144-152].



Plethon Sings the Virtues 193

Laws (in both the daily hymns and “Morning Address”), superceding the
slightly different organization in the Virtues.

With the proposed correction each of the daily hymns either ascends
or descends through the ranks of its specific virtues. Furthermore, the
daily hymns are arranged symmetrically: descending justice, ascending
self-control, descending fortitude, ascending fortitude, descending self-
control, ascending justice.

I1. The Ranks of IIpadtnc and I'evvardtng

The specific virtues in question are Tpadtng, which we might translate
“gentleness,” and yevvaidtng, perhaps “nobility.” These names,
however, are somewhat vague, as I will explain, and so we need to see
how Plethon describes these virtues. It must be said that the names he
gives to his specific virtues often seem to correspond only loosely to
their meanings. Brigitte Tambrun-Krasker (following J.W. Taylor)
suggests Plethon might have been inspired to use them by the Phaedo
(116c), wherein the executioner tells Socrates he is the yevvaidtatov kai
npaotatov—the noblest and gentlest—of those he has ever executed.®
As here, Plethon sometimes uses idiosyncratic technical terms for the
specific virtues, and some of them appear to be based on notable phrases
in Plato’s dialogues.’ As he does with his metaphysical principles in the
Laws (i.e., defining them philosophically and then giving them
traditional names: Zeus, Hera, etc.), so also he defines the virtues
philosophically and then chooses names inspired by Plato’s dialogues. '

Be that as it may, we can look at how Plethon defines the relevant
virtues. According to him, self-control is the virtue that pertains to
things that are in our control, and fortitude is the virtue pertaining to
what is not in our control; he defines fortitude as “the disposition of the
soul to remain firm before the violent afflictions of life.”!! He further
observes that we suffer some of these difficulties voluntarily for the sake
of something better, but others are involuntary and are caused either by

8 Tambrun-Krasker (1987) 70, 73, citing Taylor (1920) 92-3.
% Tambrun-Krasker (1987) 73.
10 Tambrun-Krasker (1987) 73-74.

' And fortitude is this part of virtue, the disposition of the soul unmoved in the
violent afflictions of life. (Kai o1t kai ToUT0 GVOpeia TO poplov apetiic, EE1G Wuyiic
axivntog V1o TV KoTd oV Blov Praiev madnudtov.) Virtues A.2 [2.20-2].
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other people or by the gods (thus, by a double division, defining three
specific virtues):

Virtues A.3 [4.12-23]

Fortitude is defined as impassiveness in the violent affections of
life. Some of them we ourselves take on voluntarily for the sake
of greater goods, as when we choose suffering or risk or
something else without which we could not get our needs. But
others are involuntary and come to those not expecting them, and
of these some again are, simply said, from the god who arranges
the universe, such as are called misfortunes, but others again are
from people, like the bad disposition of certain people toward us,
and their ill temper. For each there is a specific part of fortitude
that preserves steadfastness and imperturbability from what is
worse: nobility for what is chosen, but for the involuntary, high
spirit for what is from the god and gentleness for what is from
people.'?

Endurance in the face of these acts of the gods is the highest specific
virtue within fortitude, which Plethon calls gdyvyio, which might be
translated high spirit, goodness of soul, or boldness.'> With this
excellence we understand that, as Plethon colorfully puts it, “we are
neither a bag of flesh nor a bucket of blood nor anything else of the kind,
but instead we are rational, immortal souls.”'* We should take care of
our souls and not be so concerned with material matters. In agreement,
the first tristich of Daily Hymn 3 is:

12 Avdpeio 0¢ €mel éotv amdbelo vo OV Katd tov Piov Praiov mabnudtov,
TOUTOV 0& TO PEV avTol Tov €0ehovtal DeoTaueda, pstCovmv gvexka ayobdv, mg
étav mévoug | kvdvvoug 1§ T dAho Tpocatpdpeda, OV Evev pr oldv te & TdV
Se6VIOV TV TUYETY, TOL 8’ dKovGL, Kol 00 TPOGSEYOUEVOLC ENELGL, TOVT®Y TE ab TA
HEv g GmAdg einelv, mapd tod Beiov e kai 1o Shov Todto dratdtToviog, olainep
ai kahodpevor Evueopai, T 8 ad map’ dvOpdmov, oluinep ol Tap’ dviov mpog
Nuag dvokorion te kol ducyépetat, €in av Kol £€¢° EKAoT® ToVT®V 1010V TL Poplov
avopeioag, o®lov 10 dxivntov kol arafeg VIO TAV YEPOVOV EKACTOV, YEVVULOTNG
L&V €mi 101G aipeTols, &ml 8¢ Tolg drovoiolg, evyuyia pev €mi toig mapd Tob Oeiov,
TpadTNG 6¢ &l Toig map’ AvOpOT®V.

B or strong spirit (Munitiz), force d’dme (Tambrun-Krasker), forza d’animo
(Jerenis).

14 Virtues B.4 [7.25-8.1].
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Laws 111.35 [224.3-5]

O gods, don’t let those accidents that sometimes strike
my mortal part destroy me, knowing that my soul’s
immortal, separate from the mortal, and divine."

Similarly, the third tristich of Daily Hymn 4 is:

Laws 11135 [224.9-11]

Blest they who do not grieve with bitter heart the luck
that’s heaven-sent, but bear it easily and mark
alone as good what lies in their immortal part.'®

The specific virtue pertaining to the difficulties caused by other people
is called mpadnc, that is, gentleness, mildness, affability, or serenity:!’

Virtues B.7 [10.5-14]

Certainly, after these it is fitting that gentleness comes, for us who
know that we are the masters of ourselves and arrange our affairs
according to both innate and acquired opinions, but are certainly
not the masters of other souls, who also must follow their own
thinking, since it is impossible to do anything other than what
appears to be good. Therefore we must show them that it will be
no less advantageous for them who choose what we think, and so
long as we are unable, we ourselves, who could not persuade
them, must be blamed rather than them; therefore it is good that
we, who are trained, not get angry with people.'®

15 Greek text in note 5.
16 Greek text in note 6.
7 Or mansuétude (Tambrun-Krasker), mansuetudine (Jerenis).\

8 Kai pev om kai 1 Tped s £ml T00TOLS GppdTToL v HeTeBelv, TpoopepadnKocy
®OG UV pev odTdY adTol KOPLoL KOTh TOG Evodoag Te Kol yytyvouévag 60&ag
SoTBévar To HEETEP” adTAOV, YuXDY & AAALOTPI®V OV TAVY TOL KOPLOL, GAA’ AvAyKN
xad éxetvoug ol ¢ ovtoic Sokodvt Emechan, kol dunyavov AAo Tt Spév mopd TO
povopevov ayadov. "H obv fuiv &vieikTEov KaKeivolc OC kai ool ovSEV T
frTov T Mpiv Sokodvia Elopévolc cuvoicst, fi Em¢ &v TodTo advvaTol dUEY, HUGC
adtodg pudAkov Tod pn ofovg 1€ elvan opdc meidev §j Ekefvoug T@V TO10VTOVY
pepmTéoV, MOTE Kol ToHT) KOADG Gv MUV Exev HEUEAETNKOGL U1} YOAETOIVELY
avOpomToLc.
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We should understand that other people act as they think is best, and
so we should try to persuade them if we want them to act differently and
take responsibility if we fail to do so. By understanding that everyone
seeks their own good, we can bear better the difficulties that arise from
our interactions. This agrees well with the middle tristich of Daily
Hymn 3:

Laws 11135 [224.14-16]

And do not let the troubles that with people come
disturb me while I exercise my liberty,
nor for some evil notion be in thrall to need."’

It also agrees with the middle tristich in Daily Hymn 4:

Laws 111.35 [224.20-22]

Blest they who when some mortals, acting thoughtlessly,
attack, will never be enslaved to them, but hold
their soul with firmness, rising o’er that wickedness.*°

Similarly, in the “Morning Address to the Gods,” Plethon prays:

Laws 111.34 [146.20-24]

Let us never have any resentment against people, who after all are
born to act as they themselves think, and who cannot affect us if
we know how to turn our attention to ourselves and know to desire
the most appropriate benefits.?!

Finally, the specific virtue by which we face difficulties voluntarily
assumed is called yevvandtng, that is, nobility of mind or valor.??
Virtues B.3 [7.1-5]

After orderliness, perhaps we should seek nobility. As it teaches
us to endure pains and to choose dangers for ourselves, preparing

19 Greek text in note 5.

20 Greek text in note 6.

21 p g 2 , , O N R
Mn) avBpdng yoremvaipey, @ PEV E00T@ 00KodVTL Emechat TEQLKOTL, LAV &’

oV AWTONEV®, TV aDTOl Gua. LV NUTY aDToig TPOGEYELY, GlLo 8¢ TOIG OIKEIOTATOLG

NUOV avT®V dyadols dyamndv eid@dpeV.

22 Or noblesse (Tambrun-Krasker), nobilta (Jerenis).



Plethon Sings the Virtues 197

us for many of our duties, this virtue renders us very effective in
action and most capable of other virtues.?

Plethon argues that trying to avoid all pain is as futile as seeking every
pleasure; we live better if we are willing to suffer physically for the sake
of the greater goods that pertain to our immortal soul.** This is
expressed in the third tristich of Daily Hymn 3:

Laws 11135 [224.6-8]

And when it comes to me to bring about some good,
don’t let me spare my mortal part, but let me care
for my immortal soul to always be the best.?

Likewise, the first tristich of Daily Hymn 4 is:

Laws 111.35 [224.17-19]

Blest they who always care for their immortal soul
so that it be the best, and for their mortal part
are not concerned, not sparing it if it’s required.

In the “Morning Address to the Gods” we read:

Laws 111.34 [146.24-148.2]

Let us not recoil before what is noble and dear to you [gods], in a
matter coming down from you, being hindered by fear either of
the labor, or of losing some of what is not really our own, or of
disapproval from ignorant people.?’

From the foregoing passages in the Laws and the order in which they
address the specific virtues, it would seem that the highest specific

B Meta 8¢ Koopotnta 1 yevvoudtg mov Gv &in petitéa.  IIovoig te yap

€ykaptepely, kol KwdOvovg €ovtoig aipgicbal, mpog moOAAL T®V dedvimv

Tapookevalovoa abTn 1 APETH, SLVUTOTATOVGS TE TPATTEWV TAPEXETOL, KOL TPOG TOG

GAAOG APETAS IKAVAOTATOVG ATOPALVEL.

24 Virtues B.3 [7.1-5].

23 Greek text in note 5.

26 Greek text in note 6.

27 g ~ N , , . N -
7 Mn)| tdVv TIvog KaA®Y Kol DUV @ilev Tpaéems Kabnkovong droctaipey, déel av

KoALBEVTES TOV@V, | TOV Tvog MUy pn| ¢ drav oikeiov dmoBoAig, 1j tfig Topd T@vV

ve 00K EUEpOVOV Gv avOpdTmv ddoiog.
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virtue, gvyvyia or high spirit, pertains to the divine and the highest rank
of fortitude; that mpadtng or gentleness is a social virtue and belongs on
the second rank; and that yevvoudtng or nobility pertains to the individual
and is on the lowest rank, but that is not how Plethon arranges them in
Virtues. In a list that arranges all the specific virtues within each cardinal
virtue from high to low, he lists the parts of fortitude as high spirit,
nobility, and gentleness.”® One might conjecture that he confused the
two (since the names of the specific virtues are somewhat arbitrary), but
the accompanying diagram in the manuscripts implies this same
organization.”” Therefore, I think we must suppose that in Virtues
Plethon intended gentleness to be on the lowest rank and nobility to be
in the middle, contrary to the apparent organization of the Laws.

IV. The Ranking Principle

Since Plethon never defines the three ranks explicitly, it might be
objected that there is no general principle behind them beyond the
intention to divide each cardinal virtue into three parts, and therefore
there is no mis-ranking to correct. Against this objection, I will briefly
review the specific virtues within the other cardinal virtues to show there
is in fact a ranking principle, namely that the highest rank pertains to
divine matters, the middle applies to the material world, and the lowest
rank pertains to the individual.

Because the human soul is fundamentally rational, the highest cardinal
virtue is prudence, which Plethon defines as “that speculative

28 The generic virtues are prudence, justice, fortitude, and self-control, and the
specific virtues are, within prudence: religiousness, science, and good counsel;
within justice: piety, citizenship, goodness; within fortitude: high spirit, nobility,
gentleness; within self-control: humility, liberality, orderliness. (T&v dpet@dv
yvevikai pév, epovnolg, dkaiocvn, avdpeia, co@pochvn, eidikal O¢, Tf| HEV
@poviicel vrodwopovpeval, Bgocéfela, @O, €0PovAia, Th 6¢ dikaoovvy,
0010tNG, ToALTELD, ¥PNOTOTNG, T O Avdpeiq, dyyia, YeEvvaudGe, TpRdTGC, i 08
cOEPOGVHVY, LETPLOTG, EAeVOEPIOTNG, KoowoTnG.) Virtues B.14 [14.17-21].

2 Virtues B.14 [15]. Plethon specifies the order in which the specific virtues
should be acquired (Virtues B.14 [15.8-10]), but this progression does not
consistently ascend the ranks, and so we can’t infer from it anything about the
relative rank of nobility and gentleness. Tambrun-Krasker (1987) 84 discerns a
pattern in the acquisition order of the lower two cardinal virtues, which is
imperfectly repeated in the upper two. Moreover my suggested reranking does not
improve the correspondence. I think this imperfect correspondence is coincidental
and it is more likely the acquisition order is based on pragmatic and pedagogical
considerations, as Plethon himself suggests (Virtues B.1-14 [5-15]).
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disposition of the soul that considers each being as it is.”*® Plethon calls
its highest species OcocéPeia or religiousness, which is reverence and
respect for the gods. The middle rank is guowkn or natural science,
which is the exercise of reason to understand the created world. The
lowest rank is ebfovAia, that is good council or sound judgment, which
refers to prudence and wisdom with respect to individual behavior.

The next highest cardinal virtue is justice, which governs our proper
relations to other things. Its highest species is 6610, that is, piety or
holiness, which relates to our worship of the gods in both public and
private. The middle species is moAteio, which is the civic virtue,
relating to citizenship, public life, and political conduct and action: to
our relations to other mortal beings. The lowest species is ypnotoOTNC,
which is goodness of mind and character, probity, kindness, or honesty,
which are individual character traits.

Finally, the most basic cardinal virtue is self-control, which pertains to
needs and desires that are in our control in terms of both quantity and
quality in the three categories of reputation, wealth, and pleasure. Its
highest species is called petprotng, which may be translated humility,
right degree, moderation, or elegance; the connection to the divine is not
so obvious, except that he says that we should value only the opinion of
good people and never forget that we are mortals.>! The middle species
is €élevbepiotng, liberality or generosity, which is self-control with
respect to material wealth, especially in our interactions with other
people. The lowest species of self-control is kocpuoTnc, which we may
translate orderliness, modesty, propriety, decorum, seemliness, dignity,
and so forth, which is the individual disposition to require as little as
possible.

In summary, we see that for each of the cardinal virtues the highest
species relates to divine matters, the middle rank pertains to the material
world and society, and the lowest rank addresses the individual, with the
sole exception of the specific virtues under fortitude—gentleness and
nobility—which appear to be exchanged in Virtues relative to their order
in the third and fourth daily hymns and the “Morning Address” in Laws.
What are we to make of the discrepancy? Although they are not
definitively dated, it appears that the treatise On Virtues is the earlier
work, for it was in existence by 1439, and the Book of Laws is probably
later; although it wasn’t discovered until Plethon died in 1452, and

30 8E1c youxfic Oeopn Tk TdY dvimv, Nrép eotv Ekacta. Virtues A.2 [4.3—4].
3! Virtues B.5 [9].
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probably existed for some years prior.*> The highly systematic structure
of the daily hymns shows that Plethon was very conscious of the
organization of his specific virtues, and so we may conjecture that he
decided to revise his ranking of these two virtues. If Scholarios had not
burned the three chapters Plethon devoted to fortitude, including one on
its species, we might know for sure.*

Conclusions

In his treatise On Virtues Plethon divides each of the cardinal virtues
into three specific virtues. Although he states a principle of division for
each cardinal virtue, he does not state a general principle of division that
applies to all of them. Nevertheless, from his definitions of the cardinal
and specific virtues it is apparent that the specific virtues are arranged
in three ranks: the highest pertains to divine matters, the middle pertains
to the human world, and the lowest pertains to the individual. There is
one exception to this organization, in that the two lowest species of
fortitude—gentleness and nobility—appear to be exchanged. In his
apparently later Book of Laws, Plethon provides six daily hymns that go
through the specific virtues within justice, self-control, and fortitude in
a very systematic and symmetric order that does not exchange
gentleness and nobility. Therefore I conjecture that the hymns in the
Book of Laws reflect a revision of the analysis in the earlier essay On
Virtues. Whatever reasons Plethon might have had for ordering these
two specific virtues as he did in his treatise On Virtues, it appears that
by the time he came to compose his daily hymns (and his “Morning
Address to the Gods™) he had decided on a more consistent ranking of
the specific virtues within the cardinal virtues. This would be consistent
with his overall rational approach to the definition of virtue, which
characterizes his religion as a whole.

32 On the dating of Virtues see Munitiz (2015).
33 The destroyed chapters were Laws I11.7-9.
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